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CRUELTY AND CHRISTIANITY.

MAN’S cruelty to man ! It is not a pleasant 
subject. You will say, perhaps, “ Why take 

it ? ” My answer is, because there is a great deal 
to be learnt from it. The facts about which I propose 
to speak to you are some of the most instructive 
facts in history; facts, that is, from which we may 
draw very important inferences. Many persons read 
history without being instructed. They take the 
facts and the dates and pack them away in their 
brains on the shelf called memory, labelled and 
arranged like pots of jam in a cupboard, and they 
are proud to bring them out occasionally at a 
moment’s notice to show to company : but they don’t 
use their facts, they never eat their jam ; they don’t 
compare their facts together so as to draw conclusions 
from them; they have a two here and a two there, 
but they never put two and two together and so 
arrive at four. But he who wishes that his know
ledge should become wisdom, that instead of being 
sterile and barren it should be the fruitful mother of 
useful lessons, he treats his facts as children treat their 
toy letters, that is, as having no particular interest 
in themselves, but as capable of being so sorted and 
arranged as to produce words full of meaning and 
value. And this is my apology. If I were going to 
talk of facts only I would choose pleasant ones, if we 
were not going beyond letters you should have pretty 
ones ; but I hope to put my letters together, and 
then, although I confess that taken singly they are

A 
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black and ugly, I expect that we shall be able to 
spell out from them many beautiful words—such as 
these, Tolerance, Love, Christianity.

But first of all I will tell you in two or three 
sentences what is the general scope and purpose of 
this lecture. I want to give you what I take to be 
the explanation of one of the strangest facts in 
history. This fact, one of the strangest facts in all 
history, is the cruelty of the Christian world a few 
years ago. Please to notice exactly the expression, 
the Christian world a few years ago; that is to say, we 
are not going to think about barbarous savages upon 
whom the light of religion and civilisation has never 
shone, or of tyrants whom the intoxication of abso
lute power has brutalised to insanity ; we are not 
going to think of Europe in the Dark Ages, when, it 
might be objected, the voice of humanity was drowned 
in violence, and the voice of Christianity as yet 
but faintly heard ; but we are to think of a world that 
knew something of order and culture, a world that 
for a thousand years had professed the Christian 
faith, a world in which the Christian Church was 
the chief institution—Christian Europe two and three 
centuries ago. And the cruelty of Christian Europe 
at that time was so gross, the indifference to human 
suffering so complete, that my great difficulty in 
preparing this lecture has been to give you an 
adequately suggestive account without distressing 
you beyond endurance by horrible and disgusting 
details.

Surely I am justified in calling this a remarkably 
strange fact when we remember that the cruel world 
before us made its boast of a religion which was 
emphatically a religion of love. Is it not passing 
strange that cruelty should have been for a time the 
chief characteristic of a Church which represented 
Christianity, when gentleness, mercy, and a forgiving 
spirit were chief characteristics of him who founded 
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Christianity ? My object this evening is to explain 
how this curious anomaly came to be.

We must take a hurried look at our facts, at the 
-cruelties of the age. I shall confine myself to the 
treatment of criminals, and I do so not only because 
it would take too long to bring forward a great 
variety of facts, but also because the treatment of 
criminals illustrates most fairly the temper of the 
times. Excesses committed in war, or in riot, or by 
tyrants, or by men of unusual brutality, although 
they have their significance, do not necessarily reflect 
the public conscience ; but in the treatment of 
criminals by legal tribunals we have a deliberate 
expression of that conscience, perturbed it is true 
very frequently by panic and passion, but yet reveal
ing on the whole with tolerable accuracy the ideas of 
justice and mercy entertained by the community at 
large.

See how the times have changed. How careful 
we are with our criminals. We caution them not to 
commit themselves, if there is a doubt of their guilt 
they get the benefit of it, if convicted of the grossest 
violence we hesitate as to flogging them, we differ as 
to the expediency in any case of capital punishment. 
In the Reformation age, on the contrary, everywhere 
I believe but in this country—and even here, as we 
shall see, the exception did not invariably prevail— 
prisoners were tortured during and after trial; 
during their trial that they might confess to their 
own guilt or to that of their supposed accomplices, 
and after trial for the sake of aggravating the horrors 
of death. Old writers give us fourteen kinds of 
torture and thirteen methods of inflicting capital 
punishment.

[The next few paragraphs were illustrated by sketches, and, 
as these cannot here be referred to, this portion of the lecture 
has received a slight alteration.]
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The four principal sorts of torture were by the 
rack, cords, water, and the pulley.

The sketch represents the racking of Cuthbert 
Simson in the Tower, here in London, a little more 
than three hundred years ago. He was the minister 
of a Protestant congregation, and was racked that he 
might be made to betray the names of his supporters. 
He was afterwards burnt in Smithfield. The rack 
was again used in the reign of Queen Elizabeth. 
The instrument was an oblong frame, placed hori
zontally upon the ground, with a windlass at each 
end. The hands and feet of the prisoner as he lay 
within the frame were made fast to cords which 
passed round the windlasses, so that when these were 
turned his limbs were strained to dislocation. Ima
gine delicate women being subjected to this agony, 
these indignities ! Yet we read of such horrors in 
histories of the Inquisition. You all know, I daresay, 
that the Inquisition was the tribunal set up by the 
Church of Rome for the discovery and punishment 
of heretics, or, as Mr Motley puts it, “a machine for 
inquiring into a man’s thoughts, and for burning 
him if the result was not satisfactory.” On the 
Zucws a non lucendo principle, it was called the 
Holy Office. Its process was simple and effective. 
“ It arrested on suspicion, tortured till confession, 
and then punished by fire.” A Dr Rule, who is I 
believe a well-known Wesleyan minister, published 
a History of the Inquisition about five years ago 
which seems to have been written with care and 
candour, and in it you will see an account of the 
atrocities perpetrated upon women as well as men in 
the dungeons of the Inquisition. I will quote two 
of the many cases he records, by way of illustrating 
the torture by cords and by water. In the first of 
these tortures cords were bound round the limbs, 
and then by means of some mechanism, which appears 
to have varied in different prisons, they were suddenly 
tightened until they cut into the flesh.
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A certain lady of Seville in the year 1559 was 
suspected of heresy. “To be suspected, in . the 
meaning of the Holy Office, is to be guilty; 
and this lady was instantly seized, and thrown 
into the castle of Triana. As they found that she 
was soon to become a mother they allowed her to 
remain in an upper apartment until the birth of 
a male child, which was taken from her at the end 
of eight days; and after the lapse of seven more 
she was sent down into a dungeon. Then began 
the trial. Charges were made which she could np^ 
acknowledge with truth, and they were not slow 
in applying torture. But how could friends be ex
pected to pity this young mother ? To bind her 
arms and legs with cords, and to gash the limbs with 
successive strainings by the levers, or to dislocate 
her joints by swinging her from pulleys, yet sparing 
vital parts, would have been the usual course of 
torment, and from all that she might have recovered. 
But anguish brought no confession: and as one of 
their authorities afterwards wrote in the Cartilla of 
that same Holy House, “ there are other parts.” The 
savages in their fury, passed a cord over her breast, 
thinking to add new pangs; and by an additional 
outrage of decency, as well as humanity, extort some 
cry that might serve to criminate husband or friend. 
But when the tormentor weighed down the bar, her 
frame gave way, the ribs crushed inwards. Blood 
flowed from her mouth and nostrils, and she was 
carried to her cell, where life just lingered for another 
week, and then the God of pity took her to himself.”

The following will sufficiently describe the torture 
by water. “ A physician, Juan de Salas, was accused 
of having used a profane expression, twelve months 
before, in the heat of a dispute. He denied the 
charge, and brought several witnesses in support of 
the denial. But the Inquisitor Moriz at Valladolid, 
where the information was laid, caused De Salas to 



8 Cruelty and Christianity.

be brought again into his presence in the torment 
chamber, stripped to his shirt, and laid on the ladder 
or donkey, an instrument resembling a wooden trough, 
just large enough to receive the body, with no bottom, 
but having a bar, or bars, so placed that the body 
bent by its own weight into an exquisitely painful 
position. The poor man, so laid, was bound round 
the arms and legs with hempen cords, each of them 
encircling the limb eleven times. During this part of 
the operation they admonished him to confess the 
blasphemy; but he only answered that he had never 
spoken a sentence of such a kind, and then, resigning 
himself to suffer, repeated the Athanasian Creed, and 
prayed “ to God and Our Lady many times.” Being 
still bound, they raised his head, covered his face 
with a piece of fine linen, and, forcing open the mouth, 
caused water to drip into it from an earthern jar, 
slightly perforated at the bottom, producing, in addi
tion to his sufferings from distension, a horrid sensa
tion of choking. But again, when they removed the 
jar for a moment, he declared that he had never 
uttered such a sentence : and this was repeated often. 
They then pulled the cords on his right leg, cutting 
into the flesh, replaced the linen on his face, dropped 
the water as before, and tightened the cords on his 
right leg the second time; but still he maintained 
that he had never spoken such a thing; and, in 
answer to the questions of his tormentors, still con
stantly reiterated that he had never spoken such a 
thing. Moriz then pronounced that the torture 
should be regarded as begun, but not finished; and 
De Salas was released, to live, if he could survive, in 
the incessant apprehension that if he gave the least 
umbrage to a familiar or to an informer, he would be 
carried again into the same chamber, and be racked 
in every limb. This was one case of thousands. Tor
tures and deaths were of every-day occurrence.”

The torture in which the pulley was a principal 
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feature consisted in raising the victim to a height by 
means of a cord fastened to his wrists or thumbs, 
with a weight attached to his feet. Sometimes he 
would be made to drop suddenly to within a short 
distance of the floor, the usual result being that he 
was crippled for life.

These were the more moderate tortures—tortures 
which, since they were employed by the officials of 
the Church, may be deemed to have been respectable. 
There were others, resorted to by local tribunals, 
ingeniously horrible, but too painful to be described. 
We may pass on to the methods used for putting.crimi
nals to death. I will mention two out of the thirteen. 
A punishment, called hrealving on the wheel, became 
common in France about 350 years ago. The name 
more properly belongs to a very ancient punishment 
in which a huge wheel was the instrument actually 
used. The modern process was this: the criminal 
was stretched out flat upon two pieces of timber fixed 
together in the form of a St Andrew s cross, these 
being deeply notched in eight places underneath the 
principal limbs. The executioner with an iron bar 
then broke the arms and legs at these points, and 
finally, by two or three blows upon the chest, resigned 
his victim to the welcome mercy of death.

A still more horrible fate was reserved for those 
who had attempted the life of the Sovereign. Horses 
were harnessed to their feet and hands, and made to 
pull gently for an hour or two, until vengeance had 
been quenched in agony. Then, and not till then, 
the animals were allowed to put out all their strength, 
and the memberless trunk remained upon the scaffold, 
a bloody and startling commentary upon those famous 
words—“ A new commandment I give unto you, that 
ye love one another.” Jean Chatel, who wounded 
Henry the Fourth of France in 1595 ; Ravaillac, whd 
assassinated him fifteen years later; and Damiens, 
who tried but failed to murder Louis the Fifteenth 
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in 1757, were all executed in this manner. Now, 
just imagine such a punishment as this being inflicted 
in a Christian country 116 years ago, and for a crime 
that was not consummated. We read of Damiens— 
11 The hand by which he attempted the murder was 
burned at a slow fire ; the fleshy parts of his body 
were then torn off by pincers; and, finally, he was 
dragged about for an hour by four strong horses, 
while into his numerous wounds were poured molten 
lead, resin, oil, and boiling wax.” Where could such 
infernal atrocities have come from ? Surely AeZZ / 
And, strange to say, this, the answer that seems 
instinctively to leap to our lips, has in it a real 
element of literal truth.

Those who have not looked into the subject have 
little idea how slowly the horrors we have been 
dwelling upon ceased to be. Torture was not aban
doned by Continental nations until about a century 
ago. France is indebted for her emancipation to 
her great revolution. When our George the Third 
was king the most brutal punishments were being 
inflicted in France and Spain, and it is stated in 
“ Chambers’s Encyclopaedia ” that breaking on the 
wheel “ has been occasionally inflicted during the 
present century in Germany on persons convicted of 
treason and parricide.”

You might be tempted to ask why the Church was 
unable to check the barbarities of the civil power. 
The answer lies in the fact that example is stronger 
than precept; and the example set by the Church 
during the Reformation age is seen in the torment
rooms of the Inquisition. Protestants, however, 
must take care not to make the mistake of supposing 
that the Church was cruel because it was Catholic. 
The Reformed Churches have nothing to boast of on 
the score of humanity. They did not set up an In
quisition, because this would have been impossible 
among peoples who had exercised independence 
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to the extent of separating themselves from Rome; 
but the Inquisitor spirit was strong in them, and 
they lacked the power rather than the will to perse
cute. Knox, in Scotland, declares that all idolaters, 
that is, all Roman Catholics, should be put to death; 
Calvin, at Geneva, burns Servetus; and Queen Eliza
beth, in London, sends two Anabaptists to the flames, 
where they perish, in the words of one who was living 
at the time, “in great horror, crying and roaring.”

This cruelty of the Christian world, a few years 
ago, is it not a remarkable fact ? People have said 
to me, “ It was the times.” It is odd they do not 
Bee that this is a sham answer ; that they have only 
put the question a step further back; that the very 
point we are puzzled about is why the times were so 
cruel. Civilisation was not recent; religion was not 
a new thing. To what, then, are we to attribute the 
inhumanity of Christian nations ? To Christianity ? 
No I But to the corruption of Christianity.

You see it is not for nothing that I rake up the 
cruelties of the past. I do not call our forefathers 
from the tomb merely to abuse and scold them. My 
object is to discover the causes that led them astray. 
When men make mistakes upon such a large scale, 
when the action of society in any particular is so long 
and so widely perverted, it must be because the springs 
of action are poisoned, and in the age we have been 
considering, the springs of action, that is, the princi
ples and opinions of men, were poisoned bv a corrupt 
Christianity. Now in what did the corruption of 
Christianity consist, and how had it come about ? I 
will make an attempt to give you some account of 
the matter, but it is difficult to tell such a story in a 
few words.

By Ghristianity, I mean the ideas of Jesus Christ. 
By corrupt Ghristianity, I mean the adulterated article 
which the Church has circulated as the Christianity 
of Christ. I shall say a little more about the Chris-



12 Cruelty and Christianity, 

tianity of Christ at the end of my lecture, but now I 
will only say that I believe it to have been, as simple 
and beautiful a religion as has ever been offered to 
mankind. In fact, too good for mankind. The 
mantle that fell from the dying Master—who, dying, 
said, “ Father, forgive them; for they know not what 
they do ’ ’—that mantle was too large for men, and 
men, instead of waiting and hoping to grow to it, 
tried to improve upon it, poor creatures ! They put 
a patch here and a patch there, they stretched some 
parts and took in others, and thus endeavoured to. 
bring it down to the level of their own stunted 
statures. You understand me ; they distorted the 
teaching of Christ, exaggerating the side they fancied, 
neglecting the side they did not like, and now and 
then, no doubt, attributing to him things he never 
said. I will give you instances of each kind of per
version, and the consequences.

Jesus appears to have used some rather strong and 
startling language about future punishment. There 
is so much metaphor in it that we cannot tell pre
cisely what he meant; but if he intended his words 
to bear the construction posterity has put upon them 
he contradicted himself, for at other times and far 
more frequently he spoke of God as a good God, a 
loving Father, an example of forbearance and gentle-, 
ness to his children, ideas utterly incompatible with 
the doctrine of eternal woe. But these milder ideas 
imposed on men reciprocal obligations of love to the 
Father, and of gentleness and goodwill towards the 
other members of the family, and this was irksome 
to poor human nature. A man who would be 
honest in respect to his spiritual life, must ever 
remember that the law of love, being the highest 
law, is so difficult to fulfil that his heart is sure 
to cast about for some means of evading it without 
incurring its own condemnation. Thus it is that 
zeal for the Lord has been more popular than love
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for the Lord, and men have ever been prone to 
impute guilt to their brethren in respect to their 
religious opinions, only because it is thus easier for 
them to hide from themselves the far greater guilt 
of their own vanity, jealousy and illwill. We must 
keep this truth before us if we would understand how 
it was that the early Church neglected the more 
tender side of Christ’s teaching and fastened upon its 
harsher aspects. The result was the doctrine of 
Eternal Punishment, a doctrine which, as developed 
by theologians, embodies the most ghastly and blas
phemous idea ever presented to the human mind. 
According to this doctrine, the destiny of a large 
portion of our race is Hell ; a perpetual Auto-da-Fe ; 
a torture-house on a scale commensurate with infinite 
power, when guided by infinite skill and impelled by 
infinite malice. I use this language with no irreve
rence of mind; I desire to repudiate the horrible 
doctrine with all the emphasis I can. I do so for 
truth’s sake, believing it to be a lie; for the sake of 
man, to whom it has been a curse; and, if I may 
humbly say so, for God s sake, because it makes 
Atheism preferable to Faith. This doctrine sanc
tioned human cruelty. It represented God—herein 
lay the blasphemy—as “ a murderer from the 
beginning,” and cruelty being enthroned in heaven 
could scarcely be regarded as a crime on earth. It 
was not reasonable that men should strive to be 
better than their God. He, being of infinite power, 
tormented his enemies for ever ; they being limited 
in power, tormented their enemies as long as they 
could. The imitation was as perfect as the circum
stances would permit.

I said that besides distorting the teaching of Jesus, 
men attributed to him words which in all probability 
he never used. For instance, in the Gospel of St 
Mark, he is made to say, “ He that believeth and is 
baptized shall be saved, and he thatbelieveth not shall 
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be damned.” There is reason for supposing that he 
never said anything of the kind ; the passage in which 
these words occur is considered by many scholars to 
have been added to the Gospel by a later hand. A 
most unfortunate addition ! For it asserts the prin
ciple that unbelief is sinful, a principle which has been 
a perpetual plague to Christendom, and which even 
now disturbs the peace of many an honest man. It 
suited the Church to make much of this text. She 
assumed that not to agree with her was equivalent to 
unbelief, and thus heresy came to be mortal sin. The 
heretic, the man who thought for himself and did not 
think with the Church, was seen to be a destroyer of 
souls. The inquisitor, the man who hunted up the 
heretic and put him to death, was seen to be a saviour 
of souls. Philip of Spain ordered that every Pro
testant in the Netherlands should be put to death. 
If impenitent, they were to be burned. If they re
turned to the Church a milder punishment was 
allowed; the men were to be beheaded, the women 
buried alive. And from the Church’s point of view 
Philip of Spain was right. If heresy was mortal sin 
and mortal sin entailed eternal death, it was better 
that a nation of heretics should be stamped out than 
that they should live to propagate their kind, making 
earth, in fact, a mere nursery for hell.

These particular ideas, then, the sinfulness of heresy 
and the eternal punishment of sin, tended directly to 
foster cruelty; but they also united to give birth to a 
third idea, which, although not formulated as a dogma, 
had a very real existence, and a very disastrous 
influence upon the character of the time. This idea 
may be described as a belief in the primary importance 
of the theological side of Christianity. Christianity 
is first and foremost a way of living, not a way of 
believing; but men reversed this, the true aspect 
of it, and came to think that Creed was every
thing, Conduct comparatively nothing. Of course
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when people held such views as these they lost 
all sense of proportion in morality, they had no 
true criterion. When orthodoxy went far towards 
atoning for every crime, but no degree of virtue could 
atone for heresy, the loyal churchman could give him
self up to fraud, or violence, or cruelty, or sensuality, 
with but little sense of guilt, and still thank God he 
was not so badly off as the blameless heretic.

I have attributed mediaeval cruelty mainly to the 
corruption of Christianity, and I have described that 
corruption as consisting mainly in the prominence 
given to three ideas. Let us now consider for a 
moment how irrational those ideas are.

Is it not irrational to suppose that God will visit 
the sins of finite mortals, who owe to Him their frail 
and fallible natures, with infinite pain ? The idea is 
incompatible with any notion of goodness that we are 
capable of forming, and if we cannot think of God 
as good we had better not think of Him at all. It is 
enough to send men mad to think of God as bad. A 
good God and an eternal Hell are conceptions 
destructive of each other; we must choose which 
we will keep; we cannot keep both ; better part with 
Hell than with God.

Is it not irrational to suppose that heresy, or dis
belief of theological dogmas, is sinful ? Theology 
deals with facts and doctrines. The facts are. so 
marvellous that it would be difficult to substantiate 
them eVen if they had happened only last week ; but 
they happened, it is said, ages ago, and therefore it 
is almost impossible for any unprejudiced person to 
feel certain that they took place. The doctrines 
relate, for the most part, to matters outside the range of 
our faculties, so that no man can say he believes them 
in the sense in which he believes intelligible proposi
tions. Is it not then irrational to suppose that it can 
be sinful for us to differ about facts which are doubt
ful, and about doctrines which are unintelligible?
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Difference and doubt are inevitable if men use the 
reason God has given them, and the inevitable in 
such a case can scarcely be a crime 1

. And is it not irrational to suppose that our theolo
gical belief is more important than character and 
conduct ? Our character or what we are, our conduct 
or what we do, our dispositions and tempers, and the 
words and acts that flow from them are of vital im- 
portance, pregnant with misery or happiness to 
ourselves and all around us. But our theological 
opinions, except in so far as they make us better or 
worse, do not signify to anybody. Moreover whilst, 
Creeds are, as I said, uncertain and unintelligible, 
character and conduct can be studied and under
stood. It is comparatively easy to diseover the laws 
of the Religion which is a Life; comparatively easy 
to see what “ makes for righteousness ” and to see 
how righteousness makes for bliss. I would not on 
any account be thought to mean that theology should 
be treated with levity, much less with scorn. For to 
theology belong those most stupendous problems 
which at once provoke and defy the scrutiny of man. 
What are we ? Why are we ? Whence do we come ? 
W hither are we bound ? The theologies of man repre
sent for the most part his efforts to find an answer to 
these questionings, and though we may deem the efforts 
unsuccessful they yet deserve our sympathy and our 
respect. What I maintain is that the conclusions 
to which we may come on matters beyond the reach 
of knowledge cannot be regarded as vitally important. 
Patience, reverence, carefulness, in forming our 
opinions—these are important, but the opinions 
themselves—herein is that pearl of great price, the 
secret of true toleration—the opinions themselves 
have not necessarily any moral character whatsoever, 
cannot properly be made a pretext for praise or blame. 
You may consider your neighbour foolish or ill- 
informed for holding a certain theological opinion, 
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but you have no right to think him a bad man for 
doing so. It is silly to blame him because he 
believes in a future state or because he disbelieves 
in it. A man is not good because he believes 
that Christ rose from the dead, but neither is he bad 
because he does not believe it. It is not wrong to 
believe in God, but neither is it right. These things 
are obscure, almost if not quite beyond us ; they de
serve patient, reverent consideration; but that 
granted, the actual conclusions we may come to 
respecting them are neither meritorious nor blame
worthy. Why do I insist so much upon this ? Why 
am I so careful to be plain ? Because in this short 
and simple formula—theological opinions have no in
trinsic value—there is great virtue. It represents a 
truth which is essential to the progress of the world, 
essential to its growth in goodness and in happiness. 
Christian Love, once a great reality, fairest of all 
flowers that have blossomed in the Earthly Paradise, 
the only heal-all of humanity, Christian Love cannot 
flourish until men have ceased to quarrel about Chris
tian Creeds. This quarrelling has come of the cor
ruption of Christianity; true Christianity, that is, 
Christ’s Christianity, is not responsible for it. I will 
not keep you much longer; let me only show you in 
a few last words that this corruption of Christianity 
which made the Creed of great importance, the Life 
of little importance, which put believing before loving; 
a corruption which bore fruit in tortures and strife, 
and which still finds expression in the Athanasian 
Creed of the Church of England, this corrupt phase 
is a parody of Christianity, a libel upon the life that 
closed on Calvary.

He that died on Calvary, what did he teach ? 
There is great uncertainty about him. I have even 
heard it questioned whether such a person as Jesus 
Christ ever existed; but I don’t think that doubt 
need go as far as that. The first three Gospels pro
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bably give a fairly accurate account of the teaching 
of Jesus. At all events, we have nothing more au
thoritative to appeal to; and therefore, taking my 
stand upon them, I am safe in saying that, if we 
know anything about Christ’s teaching at all, we 
know that he taught—what ? Abstruse doctrines ? 
No. Did he make known something new; reveal 
something about the supernatural world which had 
not been in men’s minds before ? No. Did he pre
scribe some elaborate form of worship ? No. He 
taught that men should live lives of love. This was 
his great point, his “happy thought.” The theology 
of Jesus was of the simplest possible kind. God, the 
good father. Prayer, the child’s talk to his father. 
Heaven, the child at home with his father. On these 
three points he dwelt with the fervour natural to a 
religious genius of that day. For these ideas were 
not new. They had got dry, that was all, as ideas 
do dry up in this world. Dry, withered and un
sightly, like sea-weeds out of water. Steeped in the 
fresh enthusiasm of Jesus, these ideas revived again 
and recovered grace and brilliancy. But Jesus had 
another enthusiasm, an enthusiasm for Love; for 
that gentle Sexless Spirit of Love which alone is 
needed to make earth a heaven.

For a brief moment the enthusiasm of Love sur
vived in the Church, and the spectacle converted the 
world. Marvellous is the transforming power of 
Love. It is the source to which we must look for 
individual happiness and for the regeneration of the 
world. Don’t you feel you want something ? You, 
for such no doubt are here, you whose minds have 
drifted from the old faiths, don’t you feel sometimes 
that we want something not ourselves to live for ? 
That our lives need to be warmed by a passion, puri
fied and elevated by an enthusiasm, that the mill in 
which we grind is in itself a monotonous sort of place, 
that the toil and struggle of life tend somewhat to 



Cruelty and Christianity. J9
lower and harden us, to make our minds small and 
our hearts cold ? Would it not be pleasant to have 
an enthusiasm which should take the sting out of 
sorrow, the edge off temptation, the chill out of life, 
and the gloom away from death ? I think so, I 
should like it, and men have for the most part the 
same wants. Well—Love is enough, Love is suffi
cient for these things. Live loveful lives—this is 
Christianity.

If the Church had been faithful to this Christianity 
there would have been by this time little poverty, 
little suffering, little sorrow, little sin; little, I mean, 
in comparison with the plagues with which the world 
is now afflicted. These plagues are not incurable; it 
is late, not too late to mend. From time to time in 
the world’s history humanity receives a call to rise, 
like Lazarus, to a new life. And now, on every side 
is heard the sound of many voices calling it to come 
forth from the tomb of ignorance and superstition, to 
shake off the icy grasp of bigotry and intolerance, to 
drop the mouldering cerements of a Church-made 
Christianity, and to clothe itself in the simple raiment 
of Love, which alone, like the garment for which men 
once cast lots, is “without seam, woven from the top 
throughout.”

I repeat once more the point I care for most. 
There is a religion which does not signify, a religion 
which has deluged Europe with blood, and which, if 
power be given to it, may so deluge it again; a reli
gion which once inspired its chief representative to 
strike a medal in honour of one of the most 
atrocious massacres of history; a religion, the forces 
of which are even now raving like chained hounds 
eager to destroy the growing liberties of the nation^ 
—this religion which does not signify is a religion 
of theologies, a religion, that is, made up of beliefs 
about one who is far away and about one who lived 
long ago. God—it has pleased infinite wisdom that
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this should be—God is far away, far, I mean, from 
our understandings. To have clear views about Him 
we must wait for other conditions, other faculties, 
“ to know more we must be more.” Christ lived long 
ago, in the first century, this is the nineteenth; we 
cannot, cotemporary history being silent, know cer
tainly what happened so long ago. But there is a 
religion which does signify, a religion which may 
indeed draw warmth and strength from simple faith 
in God and simple love for Christ, but which has no 
necessary connection with theologies; a religion 
which no change of times shall ever shock, because 
its foundations are firmly rooted in the facts of 
human nature and human circumstance; a religion 
which I Call Christianity because it was, I believe, 
taught by Christ; a religion which is not a theology 
but a life—the Life of Love.

C. W. REYNELL, PRINTER, BITTLE PULTBNEY STREET, HAYMARKET.
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